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IsThere ToBeA Third Europe?

Outline of Lecture

l. Introduction

II. What are the Characteristics of the Present Times?

[Il. The Transition From Greco-Roman to Christian Cultures
IV. Can Europe Revive ltself?

Introduction

We have considered in the last section the general theme of RgaulisAEurope, or the rejection of the
Enlightenment tradition. Which leads to the final topic, a questidButepe done for, or can we expect a Third
Europe?

| would like to answer this broad question by asking and answering threeodstions:

» First, what are some of the characteristics of the cllanmssition we are living through?

» Second, what lessons for us are there in an earlier periahsititon from the Greco-Roman outlook to
that of Christianity?

» Third, what possible characteristics of a future outlook camemify in the present? Has anyone
persuasively argued a new direction for Europe as a culture?

What arethe Characteristics of the Present?

Christopher Dawson used the phrase "Revolt against Europe" in ateasthis books: The Making of Europe
(1932) and Understanding Eurofd®52). He meant by this phrase the theme | have been presentin¢ast geetion

of this course: the last 100 years have been a time of questioningnghrd and rejecting many of the principles of
the Enlightenment. Europe as a culture is much older than the Enligihteahthe 17th and 18th centuries, but that is
the most recent phase of Europe and is the particular stage agauisthe reaction of the last 100 years has been
aimed. What were the Enlightenment principles so rejected? Té@aally summarized.

* Man's worth and dignity rest not on his possession of a soul but somethng #ie underlying laws
of the universe--reason.

* Both human reason and natural law originate with God whose existameeeissary and important
because he created a perfect world--a machine of marvelous progortl regularity.

» Since human reason is identical to natural law, man can knowsteesbracture of the universe.
Science promises even more: Man can have total knowledge of theandréblutions to all problen
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which have hitherto stood in the way of perfect happiness.

* One does not have to take this on mere faith; history demonshattéisdre has been a progressive
increase in knowledge and intelligence. There is no reason to doubtaihaamknow and do anything he
sets his mind to do.

» The measure of social institutions and personal existenctursinlaw as understood by reason. Thus
man has a right to political freedom and to the pursuit of happinéssdefines it.

No wonder this vision was soon challenged. How naive it all sounds todayRé&helt Against Europe,” as we have
seen, has been almost a total rejection of all these prindig¢@sember these topics?

1. The rise of totalitarian, militarized states from whom deracies barely escaped destruction.
2. Two world wars primarily within the group of nations which sharéetlvpean heritage.

3. The horrors of deliberate genocide during the second war. Genocithasislighted African politics
(Remember the hundreds of thousands of dead Tutsis in 1994 in Rwanda?)

4. Hostility between major global powers and the prospect of mankind'slatiorhi(Rogue minor states
may still get nuclear weapons).

5. Challenges to the spirit and procedures of the democracies.

6. A universal sense among intellectuals, writers, and atistsas William Butler Yeats wrote in 1921,

Things fall apart; the centre cannot hold;
Mere anarchy is loosed upon the world,
The blood-dimmed tide is loosed, and everywhere
The ceremony of innocence is drowned,;
The best lack all conviction, while the worst
Are full of passionate intensity.

("The Second Coming")

Not all about the contemporary outlook is anxiety, despair, and alienidtboetheless, it is clear thEurope as a
culture is in transition. The question is, transition to what? \Wilbbe the next phase of Europe or to what will
Europe as a culture give way? Part of the answer lies in soragragg things about the present. Part also lies in th
past, in a period similar to our own.

The Transition from Greco-Roman to Christian Culture

The Roman empire in its heyday parallels our own age as a periodusattransition and gives us reasons to be bott
optimistic and anxious about our times. As our own age began with the highdidpe&nlightenment, so the Rorr
rule of the ancient Mediterranean world began with the vision of éf@eaae and security, of prosperity and material
plenty, and the enjoyment of the intellectual and artistic richédseoGrec-Roman traditionVergil in the epicAeneic
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hailed Rome's unification of the Mediterranean world as the culimmat all the Greek and Roman past and the
beginnings of an eternal Golden Age. Rome had brought all peoples togethetastimgeorder and made the world
safe for civilization.

Much of Vergil's ideal was achieved by Rome during the period of th&&werang14-180 A.D.). The emperors did
provide stable and efficient government, material wealth becadespread, and Graeco-Roman civilization came to
be widely adopted in the provinces. From all parts of the empire ttemlksgiving and praise for the Roman
achievement. As one orator said:

In your empire all paths are open to all. No one worthy of rule orreeasdins an alien, but a civil
community of the world has been established...

You have accustomed all areas to a settled and orderly way offifeugh the citizens of Athens began
the civilized life of today, this life in its turn has been fiynektablished by you, who came later but who,
men say, are better.

Ironically, the Roman achievement was an empty sterile idealday even as these words were being spoken. The
conditions which made the empire strong, prosperous and civilized also pratheper spiritual and emotional needs
than the Graeco-Roman outlook could satisfy. The empire did malsafdefor its inhabitants. They enjoyed Roman
justice. But they paid a high price for this security: the loss afigadlfreedom to an e-powerful emperor;
psychological isolation as individuals with no importance in a vast vabalic.

Another of the benefits of the empire, material prosperity, aléedfto satisfy. More people than ever before enjoy
better life materially. More goods were produced than ever befetah¥ result was not the diversity and excitement
that nurture creativity. Most of what was produced was stamped by morastdrduliness. These qualities, as well as
the restless sensualism of the wealthy, suggest that whiggialian may have satisfied physical needs it also create
other vital needs which it could not meet.

The third attractive feature of the Roman world--civilization trellife of the mind--also was finally disappointing.
Despite the quantitative expansion of intellectual and artistic wieakjng more of the riches of the Graeco-Roman
tradition available to more people, there was little creatiwityris work. Almost all creative inspiration had gone.
Artists and writers seemed to feel that they had little gioirtance to say. Even the best of them looked backward,
imitating earlier work and displaying a pessimism about life. Senmrhaps the leading figure of this period, could
only suggest that men retreat from the world into personal virtue. Addlhm®t promise that this course had any
lasting significance.

Lying behind these obvious shortcomings in Graeco-Roman writing and arneeseserious limitations in the
understanding of human nature. First, there was no conviction that theuadikuiman being was worthwhile.
Second, there was an emphasis on reason alone and a denial thhgs fesadi any validity. Third, there was a stress on
this world and a rejection of any transcendent meaning to life. Aatime time, growing numbers of people within the
empire sought assurances on these points. They sought justificatiorr ofdhedual worth. They felt emotional
yearnings for something more than materialism and wanted somecaigiifi that their emotional urges were valid.
They wanted assurance that they were linked to a superior transceodenion whom they, as unique individuals,
could rely in this world and the next.

Failing to find satisfaction within imperial life and Graeco-Rontulture, men turned to other views of life and in
particular to what we today would call a counter-culture--Chrigtiawiewed at its beginning by an educated and
humane Roman citizen, Christianity must have seemed an outrageows lifeyas unattractive as one of the radical
fringe movements or sects or cults of today is to most of us. Ardhyedtianity embodied the best of the future. It
affirmed that the human personality endured beyond death, that the emarersswvorthwhile as the intellect and
that the individual was unique and important. It offered man escapdhehmitations of his nature and the world. It
promised that man could live eternally as the unique personality he hathbée. Christianity gave to man a new
emotional imperative and incentive for living: transcendent love asssgaten the central teaching of the cult,
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sacrificial death of God's son for all men. How fresh and invigor#tiose views were! How like a new wind
freshening the stale air of the Graeco-Roman world.

Can Europe Revive I tself?

This brings us back to the present and the prospects for our futtmerdsa new wind today beginning to freshen the
stale air of European culture? What, if anything, is waiting imiings to succeed Europe? Or is it possible for Europ
to be invigorated and renewed? In the past Europe has been self-ref@vesdg. still have that capacity? The
following are some possibilities, but remember that this is omesmaew at the turn of the century, a perspective
which is in the making. Remember | am talking about possibilitiemewgssarily probabilities.

Can Europe revivify itself in ways suggestediby-. Skinneythe behavioral psychologist, Walden Twoand other
writings? The tenets of Skinner are, with one exception, a montaseed refinement of the Enlightenment phase of
Europe. Walden Two is a scientific utopia based on fundamentals of betigpgychology. Land, buildings, property
and children are communally owned. Social control is based upon rewardiregl dehavior. Everything from the
rearing of children to the social relations of adults is governed gxiherimental attitude: to change behavior you
change the environment. Skinner assumes that man can lift himsedf twiiibootstraps by a science of behavior.
Man is perfectible. He is capable of building a rational societlyaabetter world. The difference between his view anc
that of the Enlightenment is that he does not believe freedom and dignibharent in man. Indeed, there are no
inherent values; the environment is the source of any valusgdssible that behaviorism is the wave of the future.
But | think Joseph Wood Krutaopot it right when he said, "(Skinner's) utopian projection is lesly likebe a blueprin
for the Golden Age than for the theory and practice of hell." (ThesiMeaof Man 1954)

Are we in for some other kind of hell--perhaps the totalitariaretyanf Huxley's Brave New Worldr Orwell's 1984
with prescribed values? Are we due a future of double think and newspssakuyzon rigid controls exerted through
technology? Perhaps the future does have in store some kind of autegjiatie m which media planners try to
deliberately and systematically manipulate us. Technology can and deesdhe modern equivalent of the Roman
circuses and bread: tranquility through drugs; painless, vicarious entestd; pornography to divert us; literature
which focuses on the glands, not the human heart. All this is possililes it probable? Remember that dictatorships
of whatever variety are historically short-lived and we have alrea€ly the limitations of materialism and a purely
physical life, however purveyed by technology. Technology helped make totalgaripossible, but technology also
makes dictatorship exceedingly difficult. There is too much infoonaivailable to too many people to control
thought and behavior. In addition, there is a fundamental human quality wivirysadtands in the way of attempts to
subjugate man: that yearning to transcend the purely physical existenbestevsky said in the Brothers
Karamazov"The secret of man's being is not only to live but to have something timt. Without a stable
conception of the object dffe man would not consent to go on living, and would rather destroy himself thamrer
earth, though he had bread in abundance."

Some other possibilities for a Third Europe, quickly?

1. Some refinement of existentialism? Individuals living as sgltanters with as much authenticity and commitment
as they can muster. That isn't very appealing, is it? Why botheadasis for a common culture? Inconceivable.

2. Some synthesis of Oriental mysticism or Yoga and an accetamanology? A kind of modern Stoicism, if you
will, in which the individual lives responsibly in the real world whiénaining inwardly immune to the storm and
stress of modern life. But as a basis for a common culturelkisliyt

3. Some traditional non-western religion--Islam, Zen Buddhism“pidtdem with all these, except Islam, is that they

only enable the individual to understand his predicament. Islam islglas@ommon culture for many, but is it
conceivably a successorEurope with its Judae-Christian heritage? Again, | see no basis for that happe
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4. A reaffirmation of the Enlightenment, as was manifested ilGbenter-Culture" of the 1960s and 70s? A
movement which gripped the imagination and the energy of many of the young, therd@uwiture purported to
recapture the humanism and optimism of the Enlightenment. Its youthtrn (ahwashed) disciples called for a new
commitment to humane values and a vague program to remake society awthenage. Their utterances at their |
were about livingnot merely thinking, writing, and speaking, the values basic to thghshment: a world
responsive to human dignity and worth; using science and technology to provide éor he@ds; treasuring
mankind's common humanity. But about such matters as sex and religioretteclyastile to traditional values,
believing them to be oppressive and conducive to hypocrisy. However diffuseprtégram for remaking society was
in the 60s and 70s, the counter-culturists did not remain outsideradngtey went mainstream, into education,
politics, the law, journalism, and even business. Two of them bette#2nd President of the United States and his
First Lady. Is this outlook the basis for a new common culture? pertdapending on how the "cultural war" today
between the former countetiturists and the traditionalists turns out. | say this becausiéam society is split tod:
over whether to erase the Judaeo-Christian heritage of Europe tainadtrtelhe counteculturists want to expunge t
spiritual heritage; traditionalists want to preserve it and shetii The battle is being fought in the media, in print, and
the courts. You should pay attention to it, because the outcome mayyatieéree-speech rights one day.

I?

My personal philosophy is beginning to show in the preceding sentences. What dmk®wAnd while we're at it,
what do you make of "political correctness," another issue growing the &ounter-Culture era? Even with their
purported humane intentions, these people, | believe, constitute a mewfftire Inquisition. They may not be able to
burn you like the Inquisitors of old, but would they if they could? If your viates't in the PC lexicon, they don't
want to hear them or join in any fair, rational debate. "There'ssecspeech for hate speech,” they say. American
academics are mainly PC, particularly in the "elite" ingong, and are hostile to any except their own cherished
Their version of education is not an even-handed approach to ideas, witagpde@ation of the heritage of Europe,
but indoctrination in their own ideology. As you have seen in my previousésct have a point of view, too, but |
asking you what you think, which they will not do. (3¢&ding the Campu$or more detail)

As my courses have stressed, the basis of Europe is the valwasgdieom the Judaeo-Christian and Greco-Roman
traditions. Those values are not degt, perhaps they will never die. Do we not need eternal veritigb®ie not a
fundamental quality in man which yearns for something beyond mere physstaher, and beyond merely rational
thought and humane sentiment? Was not William Faulkner iNdti&l Prize Acceptance Spedd®50), saying this:

| decline to accept the end of man....I believe that man wilnaoely endure: he will prevail. He is
immortal, not because he alone among creatures has an inexhaustibldublecause he has a soul, a
spirit capable of compassion and sacrifice and endurance.

Can Europexist apart from the spiritual and philosophic tradition which forrhedasis for that culture? | don't th
so. And better minds than mine have also said it. We have tinoalfothree: two of them very briefly by name and
brief quote; the third, a bit more extensively.

I?

Before turning to these three, let me tell you about a recent arktimm argument made by Jacques Barzun for the
perdurability of man the civilized being beyond the chaos and decadence ongoragy life inFrom Dawn to
Decadence, 500 years of Western Cultural (20200). Barzun opines that eventually (after a long period of boredon
and blight) some of our intrepid heirs will find in the ruins of ouratgd past the basis for "a new future." It is a long
work, worth reading, and rereading. What do you think?

The first of the figures who believed that the future of Westeaihzation depended on the recovery of its Christian
core wasI. S. Eliot(1888-1965), the author of "The Hollow Men" and the "Love Song of J. ARrattock." In his
later years Eliot found his way back to Christianity as the onlslbasa revitalized, unified culture. In Thouglhtiter
Lambett (1931), he wrote
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“The World is trying the experiment of attempting to form a civdibait non-Christian mentality. The experiment will
fail; but we must be very patient in awaiting its collapse; méadawedeeming the time: so that the Faith may be
preserved alive through the dark ages before us; to renew and rebuitéivonl and save the World from suicide.”

Arnold Toynbeg1889-1975), author of the 12 volume series, A Study of Higi8#84-1961), came to the same
conclusion during a momumental study of civilizations and what made theéfe.Jvia"Christianity and Civilization,"
an essay in Christianity on TrialL948), he speculated on the future of Christianity as a spiritoerdefor the future:

“There is one unprecedented feature of our own post-Christian ciahizahich, in spite of being a rather
superficial feature, has a certain importance in this connettidine course of its expansion our modern
Western secular civilization has become literally world-widé bas drawn into its net all other surviving
civilizations as well as primitive societies. At itsstimppearance, Christianity was provided by the Graeco-
Roman civilization with a universal state, in the shape of theadRdampire with its policed roads and shipping
routes, as an aid to the spread of Christianity round the shoreshdé¢diterranean. Our modern Western
secular civilization in its turn may serve its historical purgmseroviding Christianity with a completely
world-wide repetition of the Roman Empire to spread over.”

But | want to spend the rest of this lecture on Christopher Dawsoiwf omg favorite writers and thinkers. In a long
series of books and articld3awson(1889-1970) made it his life's work to convince the open-minded that tlasre w
only one durable prospect for Europe, the recovery and reaffirmationspiritsial heritage. Dawson prepared for his
mission by rigorous study, but, like Edward Gibbon, he began with an epiphaiweas, and in the same place:

"Looking back on that Easter day in 1909, Christopher remembered thahh®wasit this church and sat
on the steps of the Capitol in the same place where Gibbon had beesdinspirite The Decline and

Fall; it was there that he first conceived the idea of mgif history of culture. An entry in his journal later
that year refers to 'a vow made at Easter in the Ara Coelstatetl that he had since 'had great light on
the way it may be carried out. However unfit | may be (he wrbt®)lieve it is God's will | should attempt
it" (From a biography by Christina Scattistorian and His World: A Life o€hrisopheDawson(1992),

p. 49).

He carried out this calling by teaching, speaking, and writing untiedlth silenced him in 1962. You will find it
particularly appropriate, after taking this course, that one of his g@a to convince educators to teach students that
"Western culture was a Christian creation, [and] that Euroteidaughter of Christendom...." ( From "Education anc
the Crisis of Christian Culture," 1946).

| have given you links so that you can sample Dawson's thought if you aesteterBut | think the heart of his
argument is best found in his ess&firistianity as the Soul of the Weg1'932). To give you something really to
think about, | want to quote extensively from this essay. Notice dekergs in these paragraphs:

Christianity bringsthe spiritual order into contact and relation with the world of man.

Christianity isthe only thing that brings deliverance from the tyranny of material force.

Thetwo principles of Christianity: transcendence and catholicity (or universality).

Christianity gave unity and order to life for athousand yearsin medieval Christendom.

Christianity lost its unity during the Refor mation and secular culture of the Renaissance, and withdrew more
and mor einto the sphere of individual religiouslife. European civilization began the process of the
rationalization and secularization of life, while continuing to draw on the inherited capital of its Christian past

to make liberal, humanitarian, democratic reforms during the 18th, 19th, and 20th centuries.

What arethe alter natives? Return to the spiritual roots or turn to complete social materialism devoid of any
spirituality?

Christianity must regain both its unity and its social activity.
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Christianity and civilization will always bein tension. Turning to Christianity for political reasonswill be fatal
to the spirit of Christianity.

But secular alter natives have been tried and failed.
Here is the quote:

In reality Christianity is not merely a moral ideal or setdgfas. It is a concrete reality. It is the spiritual
order incarnated in a historical person and in a historical soCie¢yspiritual order is just as real as the
material order. The reason we do not see it is because we @mkat it. Our interests and our thoughts
are elsewhere. A few exceptional men, mystics or philosopheysfimlat possible to live habitually on a
spiritual plane, but for the ordinary man it is a difficult atmoselte breathe in. But it is the function of
Christianity to bring the spiritual order into contact and relatioh wié world of man. Itis, as it were, a
bridge between the two worlds; it brings religion down into human lifatasygens the door of the
spiritual world to man. Its ideal is not a static and unchanging bkeethat of the other world religions. It
is a spiritual society or organism that has incorporated itse#iflmamanity and that takes into itself as it
proceeds all that is vital and permanent in human life and ciwlsdt aims at nothing less than the
spiritual integration of humanity, its deliverance from the tyrannyatenmal force and the dominion of
selfish aims, and its reconstitution in spiritual unity.

And thus there are two principles in Christianity which though they sorestappear contradictory are
equally essential as the two poles of the spiritual order. Th¢he iprinciple of transcendence, represented
by the apocalyptic, ascetic, world-denying element in religion, and ih#ére principle of catholicity,

which finds expression in the historic, social, world-embracingiactf the Church. A one-sided
emphasis on the former of these leads to sectarianism, &ewethe history of the early Christian sects
that refused all compromise with secular civilisation and stoal® asian attitude of negative and sterile
isolation. But the Catholic Church rejected this solution as ayatéits universal mission.

It converted the ancient world; it became the Church of the Engmickit took up into itself the traditional
heritage of culture that the Puritanism of the sectaries @espisthis way the Church overcame the
conflict between religion and secular culture that had weakenedrttes fof Roman society, and laid the
foundations of a new civilisation. For more than a thousand yearsysfoziat its centre of unity and its
principle of order in Christianity. But the mediaeval synthesis, oits Byzantine and mediaeval form,
while it gave a more complete expression to the social function @dti@hity than any other age has done,
ran the risk of compromising the other Christian principle of trartexece by the immersion of the
spiritual in the temporal order-the identification of the Church antMbed. The history of mediaeval
Christendom shows a continuous series of efforts on the part of orthodoxee$ and Catharist and
"spiritual”" heretics against the secularisation and worldlinéise Church. And, as the wealth and
intellectual culture of Western Europe increased, the tensionrmgozevacute.

It was the coming of the Renaissance and the whole-hearted acedptahe Papacy of the new humanist
culture that stretched the mediaeval synthesis to breaking-point andguadnew outburst of reforming
sectarianism. It is true that Catholicism met the challefgiee Reformation by its own movement of
spiritual reform. But it failed to recover the lost unity of Ctamslom and was forced to lose touch with the
dominant movements in secular culture. Thus Christianity withdrew amatenore into the sphere of the
individual religious life and the world went its own way. European safion was rationalised and
secularised until it ceased even nominally to be Christian. Nelesshie continued to subsist
unconsciously on the accumulated capital of its Christian past, ffoamw drew the moral and social
idealism that inspired the humanitarian and liberal and demoaratiements of the last two centuries.
Today this spiritual capital is exhausted, and civilisation isdfagéh the choice between a return to the
spiritual traditions of Christianity or the renunciation of them wrota of complete social materialism.

But if Christianity is to regain its influence, it must recoNgunity and its social activity. The religious
individualism of the last age, with its self-centred absorptioherguestion of personal salvation and
private religious emotion, will not help us. The Christianity of tterle must be a social Christianity that
is embodied in a real society, not an imaginary or invisible one. Asddaiety must not be merely a g
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of the existing social and political order, like the established blesrof the past; it must be an
independent and universal society, not a national or local one. The omiysbeit fulfills these

conditions is the Catholic Church, the most ancient yet, at thetsamehe most adaptable of all existing
institutions. It is true that Catholicism has suffered grievousiyfthe sectarian division and strife of the
last four hundred years, but it has succeeded in surmounting the long drammsisubat followed the
dissolution of the mediaeval synthesis, and it stands out today as trem@ieing centre of unity and
spiritual order in Europe. If Christianity is necessary to EurdgeCatholic Church is no less necessary to
Christianity, for without it the latter would become no more tharassnof divergent opinions dissolving
under the pressure of rationalist criticism and secularistreulit was by virtue of the Catholic ideal of
spiritual unity that the social unity of European culture emerged fnenwelter of barbarism, and the
modern world stands no less in need of such an ideal if it is tea@althe future the wider unity of a
world civilisation.

But though Christianity is necessary to civilisation, we must not fohgeprofound difference that there is
between them. It is the great paradox of Christianity, as Newmaften insisted, that though Christianity
is a principle of life to civilisation even in secular mattérgs continually at issue with the world and
always seems on the verge of being destroyed by it. Thus the Churchssargdo Europe, and yet any
acceptance of the Church because it is necessary to sociedyrigctiee of its real essence. Nothing could
be more fatal to the spirit of Christianity than a return to @hngy for political reasons.

But, on the other hand, any attempt to create a purely political iat seligion is equally destined to fail.
Nothing is more remarkable than the collapse of all the effodsetiie an artificial religion to meet "the
needs of the age." Deism, Saint-Simonianism, Positivism améshbave all ended in failure. It is only a
religion that transcends political and economic categories and ifenedif to material results that has the
power of satisfying the need of the world. As Newman wrote eightys yegr: "the Catholic Church has
accompanied human society through one revolution of its great year; andw [seginning a second. She
has passed through the full cycle of changes in order to show thairstiepiendent of them all. She has
had trial of East and West, of monarchy and democracy, of peace graf tiaes of darkness and times
of philosophy, of old countries and young.

And today she still stands as she did under the Roman Empire, aeprisgentative in a changing world of
an unchanging spiritual order. That is why | believe the Church that BEnadpe may yet save Europe,
and that, in the great words of the Easter liturgy

"the whole world may experience and see what was fallen raisechaphad grown old made
new, and all things returning to unity through Him from whom they took theinbegj."

?

1. You may find Dawson's Catholicism offputting. Still, consider bigral idea that the basis for Europe
is those values nurtured and handed on by Christianity. Even Protestanttheafpostles Creed, "I
believe in ... the holy catholic church".

2. Well what do you think? Is Dawson right? Or is humanism and sistalthe direction from which we
should expect our salvation as a culture?

Return to Main Pac
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